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The Reconsideration on Cangjiepian and “all writing

with the same characters”

Chen Songchang

Abstract

Through an analysis on writings of the Han manuscript Cangjiepian written on
bamboo slips and excavated last century, the paper argues that the Cangjie three chapters
written by Li Si and others used the common script of their time, namely the Qin clerical
script used in the daily official documents rather than the small seal script characterized by
Xu Shen. The paper further infers that “all writings with the same characters” initiated in
Qin was that Qin used their script to standardize scripts of the six states. Therefore, in

Bangu’s view, “Qin script” as “Qin seal script”; while for us that was “Qin clerical script”.

Key Words: Ham bamboo slips, Cangjiepian, small seal script, Qin seal script, Qin

clerical script
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Environmental Changes and Ecodegradation:

The Delineations of Nineteenth-Century Formosa in the Writings of

Nineteenth-Century English and American Travelers

Li-RulLu”

Abstract

For most mid-nineteenth-century Europeans and Americans, Formosa was little-known.
To explore this terra incognita, plenty of Westerners (including diplomats, imperialist
business adventurers, natural history scientists, proselytizing missionaries, and legitimate
traders) visited Formosa after the opening of Takau Port and Tamsui Port for trade in 1860.
These travelers delineated Formosa’s flora and fauna and recorded the island’s unknown
landscapes and natural resources, including coal, sulphur, petroleum, gold, camphor, and so
forth. Mostly written in the form of travel journals, the works of these Western travelers
were also pioneering nature writings that documented Formosa’s ecological degradation and
environmental changes in the nineteenth century. This paper focuses on the representations
of environmental damages and ecodegradation in the traveling natural histories of Cuthbert
Collingwood (1826-1908), Robert Swinhoe (1836-1877), John Dodd (1838-1907), James
Wheeler Davidson (1872-1933), and George Jones (1800-1870). Specific questions that
arise in this paper include: How might the genre of natural history relate to non-fictional
travel narratives and environmental history? How did Collingwood, Swinhoe, Davidson,
Dodd, and Jones offered an accurate transcript of the massive destruction of nature
(particularly the devastation of marine species and camphor-trees)? In their traveling natural
histories, how did these foreign travelers express their environmental awareness,

environmentalist tone, or ecological sensibility?

Keywords: environmental changes and ecodegradation, traveling natural histories,
environmental history, ecological sensibility, nineteenth-century English and American

travelers who visited Formosa
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1B 2R AT TP R HU TN 1863 FEL G 1140 (BI< Stk ) fEse (SHERE)
WIE A - RPN B EAERIEE/DiE | Lt (Carrington 129) » A E K HEERE K
F—HEHERE - BARER - HEL - ANKE -~ R - BN ANE—4piE
SRR D  AE LR 22T SR A V)22 R e MR {Ti{E( Cuthbert Collingwood, 1826-1908 ) ~
TR BT TR 5 (Robert Swinhoe, 1836-1877) ~ SREZ5 [ {E (John Dodd,
1838-1907 ) ~ ZEEK H IR R F5G (Joseph Beal Steere, 1842-1940) ~ EFEFE 5

( Charles W. Le Gendre, 1830-1899 ) g4 #% ( James Wheeler Davidson, 1872-1933 ) ~
FEH HE PR # R (George Jones, 1800-1870 ) 5 A Sei&isa/if 140 ~ Bk ~ oK -
NG EFAHEC SR BT 202 3t B st B R B K B8y ~ B8 ~ VIR B ZARER (AmE bk
AR ) 13269 J7 i1 T & HY B R4 TECRTT H 32 B b 9e LI 40 1 p EE DAY
IREEY (environmental history ) DKz EH RS (natural history ) BV ESCHER o 514
AR EE ) DIt SRR RV RIS > BB PR T R T B E an N e ML st ai st 7 AHBHER KR
H BRI s R H BRI S B AR BB - B3R T —H & HERI BN B A RRIRIEE
o BT AR B SRR L (environmental degradation) 7 Az BESTERE
SeBE o AE (AEREIEE | oo WEHEREG %) ( Ecoambiguity: East Asian Literatures and
Environmental Crises) » BoaEHEHEEE (East Asian ecocriticism ) " EE &4k | E2F0EM

(Karen Laura Thornber) 58525 58 7 4 Seis M Igis s bME A 1980 4K

(90) > “RTIAS FiRA HimEs L N WARLR W ST L VS S e = e
SUBR VBN H ZNRBTCE BER IR (environmental damages ) © JTF AR 58 H 24
RIS E Bl R RS (PI R B LR Y H AAE B ME s oo AR REAE SR 21 &
PRI T LI AL BRI T B 5 B R EE)D B ZREREA A AR Z BB F B E IR » 48 K%
BRI ERE RIS T B SR IIEAE » B E A RMER B B AE (&8 BHET5T
FRFO5E) BY (RIS ) #AT » &80 ERAEREEE IRBIE A RgiR s ——H H
B LURAE T —BOW AR5 o BR TR DB R R B SRR AT RSN

AR T BB G B B T S B L R EEE B AF B SR AR | (“Environmental Crises and East Asian Literature:
Uncertain Present and Future” ) 7R 1E B 50 SCER IS HHSHIEAE » FRIEIRI H A2 1E 1960 A HIRES
BREIRATSOR - MEERIELE 1980 FAREA HIRE R e SoE /i D AR R BRI L fE i
(200) > (HEF R+ NHLEBIERELFE -

2 DURSE SR EE ] > DUT =S5 N AR A BRI SR Bl B B AR R B L4 & i 1E
B VD e na N E A BB A B SE R TTE 2 H AR A ¢ (1) Petersheim, Steven, and Madison P. Jones 1V,
editors. Writing the Environment in Nineteenth-Century American Literature: The Ecological Awareness of
Early Scribes of Nature » HRRAE A 2015 - (2) Mazzeno, Laurence W, and Ronald D. Morrison, editors.
Victorian Writers and the Environment: Ecocritical Perspective » > 2017 FEHK » (3) Hall, Dewey W.
Romantic Naturalists, Early Environmentalists: An Ecocritical Study, 1789-1912 > R4 B 2014 - S5—2&
FHEMFENFEE T ML EREA OB (ERZEMESE - 5 F LR DU E B A R B E] 51 ]
e 2o A nn R A E R BRI T E RIRVRA (% SR = ERHEHE T /AR E] — 400y 5 B S B Y
BHARIER - 52 L= AFEANHRNE 2 GRE) SEEF SRR T+t ERRTE (W
B ~ S - e ~ BEEN) MBI AR RHARIRITE (WHDRE - e afE - FiEs
N) FABRIIE)VIE R BREKRELL MY NS BT E B r 5 A E -

11



%

—HZ A (xv) » BMETEHFRER (AEEE) NERRESHETE A
TG ITHRI T R R R R DFTEC sy S & e MR SZ BIREE - BlS - B fEm K
%= N - JESCE T332 5 AF RHIBHEIGE - I —BHEE R NRIHY ~ $55F
BRAE ERCER R 2 SNFSLSEIRITIE R SCAMA B AR (BRR) F Ak -
ACEERFTE R G - MR - Bk - MR E TR A SR E L
(ecodegradation ) ——FFAZ LLIFAER{K, (deforestation ) ~ Z25R)55% ~ WIRHEE /D~
st > PRITIE M ER AN E 5T A 1& B E R R D RS st A B B AR RR A b o
MRS B 2R T W) R R AR AR BB R (ecological sensibility ) « FEFRHRET » 13T
WS U A B S A T Al NG SO R B PR D R BR R R BRT T 5 2R S E SR B R A
BRI REE SA RSB EEOR -

- T HBERNVZIBR B LABE PRI 2 P

MNE B REEED 5 R HA T B s H 2/ 0F /T4 5 fe- e Limi - 18
DB NH HERAS - INILRGE AR AR EEIE - S R
B 7KFAE 1544 FE R VRS FAVE FRE S B B AP 5 | - kF
EE M4 Ry llha Formosa » Z1gERERY BB ( Thornber, Ecoambiguity 84 ; ZXJ[fE 56 ) o
ek - BONSRERZOEE S - 8 - AT ERGEE TR "85
i BIERREED - B EERR (1860 AR ) ERIFEEEE
ALY 5 B SR W) JCRE R - PERAMIRY AR TERbR B £ 2K B far e BAPE DL ST - 1624 5] 1662
Fo WA GHEEE - ZRNILEERIELEIES N BHA-FANFENG0E (¢ 1626 5
1642 ) » 1642 5 > faf ] AP ZERE - 45 PaIE ATEILEEH40E - BRI S » 14
MAKPEIET NLLE 5 ~ pEE =R RE - 1620 A » e REIE 5] (The
Dutch East India Company )2 A {e Hr R RERS fo 1 RR BE /DAl A 21 ~ BRI 2R 13 -
{BK B AR AT o7 T Y4t 06 HA i 1 B /D Y A R 1= R 2 e B H R B 2 i 89

(Thornber, Ecoambiguity 84) o 554 » fayfd AFIFGHE S AT H40 6 G B i A E HAM
B NS i BIAIPG A 1S e B Y A R BE 0/ D 2 DA R FR 17 ol AR/ D 87
B R RIS T SR i WIER A% (Cornelis Ryerson » faig A » HA44F
AEE > 2600 1625) RS HES SEEINTUEZRIEIE (James Burney » A AREE) HINK
TT30R (BN 68-75, 88-93) © 31662 4F » {af i \HEETERINBEZ - FE LR R L Dk A

THHED  EETIE R | o YEILEEEE > BR T E A B0 2 R I SR s
% (sugar industry ) o F| TIEHEIFH » VB a7 B 208 A (¢ P UK EE S &8 Bl #t
féi 13t (land acquisition ) » Bk ~ FIHBEAENR (WIFEESBIFIEA ) - WAEEE R
MEAEEE - FHREN I E R E RS H L " EEE R EER - R R —E

S PEEMIIRITSCAR %Ry Burney'’s Voyages © B2 RETaT ] ~ PHBESTE RIS AU S KR T SCEAE i
FIAREEE RN (1~ +/ BN SCBE R 2 R D B ) F=5 -

& TTETRE ~ PHPE PR ERHEEA ) K THHE  EEFEERERE | EmEEE s B RN (s
SCEUN S RMEZE 2 B D) —E5E = 2R (56) »
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) Ll e mERTELT R B
) ) ~ Environmental Changes and’%codegradatlon:

The Delineations of Nineteenth-Century Formosa in the Writings of
Nineteenth-Century English and American Travelers

FPARIRM.  (SRBA%: 173, 174) » HF| 1858 FILErYEHME " FJE5% , (“Inflexible”)
TR 2 BB AR 4 R A SN A - BEETRA ~ T 8B AR SR (BTeFE
(BRbAEGE) 5) o AIESE L BR T Eom e SR B Y MR S B AR B ——
BFEHDREE: - EILFR TECERI T - HAARE R R E DR e i -
7€ 1860 FE=EFHIRAIR T 1895 4 HIZNF A FHLGRTAVIE Bl 22 278 )7 ik tE
FE Ve B AR S EI ek H o R LA R S MBI Z 8B A%
(BIEEEY) - SERENE) A AL  ERFE HIRITENS 3 REHE =K -
TSI YN R T B2 L EFE (& (Leslie Mackay, 1844-1901 )~ Z2fik (Rev.
Hugh Ritchie, 1835-1879 ) ~ FEE2% (Dr. James Maxwell, 1836-1921 ) ~ H &7 ( William
Campbell, 1841-1921) % - fTEEEBIENIZEAKEIEE - £85I /KE
FEREZBUER TR » WElskH ChcR P RVEIR B R - BN (Z8&%) (Far from
Formosa, 1895) A1 H B#FHAY (tEEEE/VZRE) (Sketches From Formosa, 1915 ) B2 81
B+ - BsEFEERS - FRNEARFIHEENRITEAY - BT EFISLL
ek B ER - S AN FUBLFERTERIZESAER (BEEE - 0§
B S - EIEESFE) DAL - B m (Herbert J. Allen » AEZRAEREE) ~ Hy
Rz ~ R ( William Alexander Pickering, 1840-1907 ) ~ #i4fE AR ~ 22115 ~ P A -
Sfm GAEFEEESE - AR ~ BEY T 1875 FAERRIEE/ D NEERITILEEES (fE%k
IKENEE TRV EEERREE/D ik ) (“Notes of a Journey through Formosa from Tamsui to
Taiwanfu”) (Oteness 3) » HE Y 1860 FEIE(EFEERIHESE - I 1864 FEIE(FILEEE
IV E—EHE o B RTG (LR EERIRE B - BV TS fOmsEES TF - i
BIES B REER (IS EE/D) ( Pioneering in Formosa: Recollections of
Adventures among Mandarins, Wreckers, and Head-Hunters, 1898 ) —& o 55— {1/ eIk
BB AR EIHES B 17 (584217 ) (Notes of Travel in Formosa ) ©
MRHEAR R G EREIEE G HE 5 1903 4 » FEERAY (TBREEVE, © BEBIELE) (The
Island of Formosa: Past and Present ) [t » [LEEE—KHRHGENIL THE - 2
FEfE A2 R IR B DILE YRR (B fERE - 2BXE 226) 5 ¥ H /RS R R R
HIFE i i 2 2= (FE R EE)D ) (“Formosa” ) Ji* { & A& BN EEEEE ) ( The Scottish Geographic
Magazine ) » L EH GBS ENAHMYIEEEINEIR - 5 =M T RITE 2
AR TERAEE /D HEL T B RER SR BP9 Y H RSB » AR ~ ZefRk(OfE ~ kA
FLEHFF (George Kleinwiéchter » AEZAFEAREE) ~ SERFEGE A - HDREERR T HBEIHEN S
THININEERINEYER R EH IR ES » By T HETHAREESE » thREREEEN
SHMEEEAR » WRAIELEY)E » RN (MBAERMHEEFEH)
( Proceedings of the Royal Geographical Society of London ) ZEFY) o Soi—{ir 4 4R 5HE2
RSTMIEI AR H 5B A (—fir B 2R SR B2 5 R BRI RO S Y 5 ) ( Rambles
of a Naturalist on the Shores and Waters of the China Sea ) ; JLEZCEHE T eI EAYEE

)
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® AICHE " Works Cited ; HPAFI IR EHIZAFEHR -
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into the Geology of Formosa™ ) #53% > ( BLER g & & th g A B E0 4 & B T ) (Journal of the
North-China Branch of the Royal Asiatic Society ) i S i A2 EB EH AT BT » HE
faBtE (FRREEED R EAEER ) (Formosa and Its Inhabitants ) F1 (R E tEREEVHIE(E )
(“Letters from Formosa™) & o [ T fijult = ARG 5 IRIT AL40 >  —dhid
W FABISEIRE » PIAL5E4E (John Thomson, 1837-1921) FIEFRL - 52 5%
maox  [HINERS R AL HEN (B EGE ) - B AIEEEEENE
MY AT BT SR BE S0 % (chronicler ) 3f3E6RH AL LT - T8 BUZ 14 7 th 85 5y 2 1
( Commodore Matthew Calbraith Perry, 1794-1858 ) R{EHVEEEIEENE: (LA TEEE
ARPEVFEHA) KREEIE - BREMREAIESKTEEHE - BEMRITHI

OISR E R EE D B A BERR gk )(““A Visit to the Coal Regions of the Island of Formosa™) -

KAGIME > B 1860 F5 LA MEEEE] 1895 FH AR R &ERIEAM - Mg & Hift
A B R R AT R 46 B 2R A BRI - (BT N A48 H L aC 1% IR
LD E FAY R ESEHETE (rapid agricultural expansion ) 32 {fE A ¥EEE ( Thornber,
Ecoambiguity 85 ) °
7 HATERIFHT (1& 1896 -2 1949 4 ) » NJHELE ZRA:RE A Hid & EIiy A8

( human interactions with ecosystem ) H|IF 88 A HESEE o H A F R A ZE B AR

(deforestation ) » FfRIEEAR o HARBUR R E B A HY 18 /R EE DAt & A 1SR A
LB E®RE GBI EMRE R 2 H AEREUFRE - (SR HER AL
PRERARAE A IS B B HYER BRI - H RS e DA REE LY T W H B R RS
H A B Ry 1 18 5 8 Y 4878 ) TR 2 Btk B 40 L 3th - FE M H #E ( Thornber,
Ecoambiguity 85) - [LAN » HARANTE 1934 4 5y 77K 185 8 MiAr H HEELEKE - [HEE
BrBX T L8 AL ¥ N R B EE /D P 8 B B R BR B IS M1 A2 BB 17 3 ( Thornber,
Ecoambiguity 85 ) - £ HZAIT# 5 - HIZFRUE H AR AR - HIEWIHT - H
N R S EREE AR E Z B i ARE R T R AL fy & AR
W TEEEALR (BnE  (RREEE) 5) - HERNEREREFRA
B - BE - YR R PR ECE  REELEE - FRERER T BKEE
JFEERD B/ WENEZE | (RS 178) - B HE » REE L] gE 2B HT R
{7 2 1% A BV MBI PRI 28 K B RS ER B0 s S i =0 E I FLUHENY) B S0 - TR
HEYH SR EE RSN RS (2 (FRezxlraE) 8) - FR=2ZJ7H
Tl = BAARATE W A By Zebf VB - R8T e %4 (528H%5 180) < DL B2
T AC & 2P HADLUFIA H OGS HAA BR 8 R /D 2 BR B D B SR BT i IR A R SR B S A
BT » TN B YNGR T B AR 2 A 1R R ) DU BN R B4 -

® 1f " Works Cited | # » ASCEEYIH M A EITEAEE K} -

M BRI TS A A SR A A B E RS R TP DS A H ANV AEAGI X Narrative of the Expedition of
an American Squadron to the China Seas and Japan, Performed in the Years 1852, 1853, and 1854, under the
Command of Commodore M. C. Perry, United States Navy, by Order of the Government of the United
States ) o
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The Delineations of Nineteenth-Century Formosa in the Writings of
Nineteenth-Century English and American Travelers

S RFARBREAFH AL RE RN LI REN

AP T IR T E R DR E L T— P ER (FRRED ) ~ WhAfE
1Y (— 1z B 2R S BB AT TR BURHE SO R a5 ) ~ BB R (HEREE D &5 S ) (“Notes
on the Island of Formosa”) ~ B4R (TREEEVE ) ~ BREAY (SR E DI
RIS ) S —— Ry 1B F ) DI R Ga RO R B SRR (S — 38 0 - B 22 - I Ble s
BRI T A INME A BRI EE Vi R a4 B AR EE R EAERAIEE - EAE
b BREEMERAVIRIT SR TR T & 0L (travelers’ accounts) FIHZASEAIGES - HA
FE—PIEATIA T/ T LCEEGERATRIE B T AR EASEY) - HHHE
i~ BT B 2 R MR SR E 5 | (the aggregate of facts) (Regis 5) ©
£/ HAEED  B2ARE TS SFTEREEAR - WHEE - SEE - 82 -
HEE2SE (Smallwood 3) o [ HAN EHAIE —HEBRE S RIEFFAMIME AL RIE
HISCA » HILE R AETHE BB ARR SO - B E R —JTHERAR B 20
B S HENERARE RS - HAU AP S IRT TR R D EY B 2R AR RE
PRI T R 2 LURTT H Bl R EZ2AIEIR =0 » BLTlRAkER - HAAS E BRI TRA
FEVIRA R o HAAS IS (EEE SRR T 52 (“history”) 12 {5 T B A s B e B A
%18 (Aristotle) ¥ ILTF AN EE RS - BTSN > TEE ) BET—H
HEHE " 58 (“an inquiry”) B¢ " SRS 2 BRFTATIEUIRR | (“an account of one’s
inquiry” ) (Bergon 130) - FHELHEZ - " HAASE | EEEEE R — T HINKHE
PREVERTE | B8O "I B AR SR AT N R SRR | o S5— T o T RESE ) —
st [E Rk T At | (“a narrative” ) (Bergon 130) « {fEEZEFIRHIE - BIERRZ
e A EE N—FE S EIRTT A RS B8N B A IRR - Rt EERAS
BT TR B ARRHEEERSE DL A PIEH S H CRVIRTTRT I Bt - a0pt—2K " 524
S (BEHRTT " EAASE ) 5 (EGE R E v R RS ATEIRTT TR K B 2R
S TR -

AE L RESE SEREAMAB ZA—NEEYFE (BRE ) EYrED
A E R YA BE B RIE 2 258 (ecological and historical facts ) ; B sh S0 $7Fa S

SRR IR AT AR S R B —— A IR
Ly 2 (Barca 132-33) - SEIR SHFHER 52 8578 K (Richard H. Grove) f5H > A
FrfE RN T ERERESE | —Ea 7945 A RA A BT AN R (4 LUK e B P T BR SR T B

(261) o A= REftFAERER S 225 (HI0TFF (Donald Worster ) 58 R 3RIR S AVERST H EVAE

® BRI E FEAIDTTEAT H AV EL TSI | (Anthropocene) AR - B ALK » Z=+4—
EACHILARE - TS | SRR TSR > EIERYE T AJERIR ) (the Age of Man) » F AJHTHE | 25155
e E R N e LA B BB R E L RE 2 4tHY (Arias-Maldonado 73 ) -
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DI T A T N RR H AV R 2 a0 o2 B ZRREAY R B DU N EAMal 52 82 78
RSB THTEGER |, (290-291) « HLHHEC R 1R - 1R D S E AR EFI R
IRERBIAIMRA SR (5 B RORECEEY 58 (BRESEE] ~ J1B ~ VAR fIH AR
Ay T RFEEACEE ) B T EPREAGS ) (“international prize”)  (Gordon vi) © GIEE RS
TERF 2L - BN IRR S [RHEBSE TR B B /a2 K & EPREGHRR &R - EE L 4
B EFIE(ERER " F¥E ) (imperial enterprise ) AYRZOEEER 2 —HEVEHUE RIS/ )N
B0 R T &R AP (resource extraction ) » DA A 3= F 1 B FH A9 {518 A B
(utilitarian and exploitative valuation ) ZKERF H ARG REIREE » KERZK BREEE 5
FHF o AR (Grove 2) o TJLIEACESES SR MY B R IERZ & T
NEFI IR (G AFBRER ~ EEURH &R SR T ER Y LA RERE < JF SRR I -
P57 T 1Y E 28 SRR AT 35 5 BAAGEC 8% A AT (2 B R DRI B AR AR RE P i HYER SR X
%% (human-induced environmental change ) » EIH—H % F i ERVIRE S - [EIFIR
KRBT IRITERSR A RS R SR s - "R > tERE DS Tt R, R
HE— R S ar YRR R R ZE et B e i H 2N E IR Y S BRI - [FIRF IR PR
NFHELE ST SR T BRR AT — 538, o BBt nT (i AR R E CAER B AFHY
rE - [EI IR HE—E AR 3t [ Ry e B YRR (R - fI S 2 > T JLIt4crs s
TERATERR T 5N EREEREE/D > HARAER ~ HE R SR MR T — A Bl
H AR AR ESE » HEMEREE T2 R RV IR IR R -

E AL EERERFEFLTINARE RN L RRNRALILE

fu

TR ARG ZHERENEHARITER (WRER (D) ~ 3
Ry CEahta D SRy kaRitist ) F(Fan) bR T SR VBN 5 A& ~ i
B~ KA T YIER IR AR S RE S NEI R TR A SHBE B E AR RIS P i R BRI
BB A RRE bR LLMER 3~ 2258055 » RAITEBE ok 2 5 - FE L/ NET -
ASGRFFRET LA TRSEIRTTE (Rl ~ Rk ~ BaE - OnfE - BRE) $ig
AR E D Z Y A BRI R B R T R

(LLARER(K

REEG - FAE TR HHESERTE (Rl 2R ERFEE) E4EHE
ASE R PREHAMIL (deforestation) FERENIEAD] - 2= - 42 (1EFHEE/D

S AEREALEFEE AT (Timothy Clark ) PR ILERIE BN HIR TS 2 K B R E) (nature’s backlash )
JRE[—F [ i A BHFTE ERAY 1% (against the forces of human civilization ) (124 ) -
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Environmental Changes and FEcodegradatlon

The Delineations of Nineteenth-Century Formosa in the Writings of
Nineteenth-Century English and Amer1can Travelers

B i EEEE) EAESEEGESR T EBERE) D E(EE NS S R AE R
(Bl & S E YRR E S ) 5 — 5wt 2 & R % j(“the colonists™ )
R T *U/F'ﬁffﬁjtéﬁéﬁ}\ﬁzm7l‘7ﬁ(492) o I (B R DI A5 B FESE )(“Chapter XXIII: The
Formosan Tea Industry”) ZE{EEE] - BdEAFRER AT " REHSNEHEAE > EHRE
AR (1868 to 1878 ) REERR(LLLAk - ... LI Y G S B R AR RO AR AR A A A
B .. ATMIEER BRI MR M EY) ) (379) « FERBEIRITHALER » Bk
Franst 7 TR ) AYDHA 2 DAR P B A R A A A BR R E bEAA
REpE > B P& T ERIGEBAIRES - [FIFINFRE MO IR R R A B IR T R
/[%‘:g °
B T EHERSD  FTERVIRTT B 2SN U e P R I S B BRI I B A= 8
Bk o EHIRIT IR <¥m?ﬁf¥ /by Hr o FEERR T e E LN E E K E L H N E
/JE{EL’ZE‘E% ~ FEIZHIBE PR EAAN > [EIREINSEE R DAY ARSI AR CRERIZAREAR)
Z BAPRELEMIE S -

Ei
7[

AR AR A B T %“T:E”’%mwﬁ R FEFEFER KR
Btk ¢ R RoiE 5 F a2V AR o AT A EEAT Rk ? 2

CALEZ L E o KA FE R A E S RP BRI 0 A2 L R
FAEXPHFARBEF Y EAL GO B AT BARAA N AP L RRH L
BFRAATEE RRE G Y AR KkEP BZEF Y L BB B R AL
B g w4 P A DT KRS P BADER L § e AR R R
(568-69)

-

TEMEEREH A5 30 FafE 23A R+ LK — A M E B R (2R
W EREE S B ARSI R T RE & k4@ (extinction ) » ZEETT A B2 A BRCE Y A= BB IRN RO A
IR - HEENE > FEENERIKTE AT LTI EERE R T HER AR AR
ﬁ%&%?ﬂﬂﬂﬁﬂﬂ{lﬁwlZL HEBL AT M A e e g 1Y L M B Wi bR (* re-afforestation” )
DU EJTTBUE R (“administration”) SRTEFREARMUZEHELIREE (“to prevent the

10 FUERRN (EREEDE ) TrE B EREE DIV E R AER > 405 IR ~ 0 T A0H -~ REARR
Wil R A B | 5 (492) - By T e B8R as AT R BMERIT <<ﬁ<aarﬁl¥ VB ) B T IR —

" Past and Present | RN TR EENEE T s~ R BRI « 25 - R - 5 -
= BEE -~ WihE - &BEMIRIEAME 5 | (History, People, Resources, and Commerczal Prospects Tea,
Camphor, Sugar, Gold, Coal, Sulphur, Economical Plants, and other Productions ) » %S ({E T FAZE » &
HeARom I SV BIN S E YR B AAE IR O] Ry B K PG A 45 o
WS SR EAEARFTIEEINY TR | TEfETRERETE - 1864 & > HURGE (1EREEPEFLE) 1
SRR EE D K — A E YD PLEYT K o] DUEBN 47 S A~ By S g4 ME S . ...
BN A ) (24) - FETREREEHTNREEERERN (MREFHHEEGER) 1 CE&RENTE

‘%itﬁﬁ%iz‘«%¥§ Z 5 (Carrington 135) « &AMV EEA: LI - Ehd ME T EBIAR AU 2 4F
7F o HIbwiER T 8B ERA ) (BERE - BRUE 226) -
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reckless waste of the forest” ) B{T-Em%E » #EMPH (FLLIARIRIFE M A I3 DA R A= e S - [
Ry (FRRIEED ) BYE R SRR RE T AL R - — A ¥ A R B ok 4 R 4
(sustainability thinking ) » H{FE 1k Fs AR ROREERIERIE K IV S BEE -

EfES NEELURGRBE G —FRaE VR - S ER ) DI TSR T
(GER - SEASE ~ HDRE - FIREREAN) MEALEEECAAE 2R 55
HYRRRE - B LLPE 7 kT T8 T BB AE L P = A iR & R (R 22 A B AT PR IS
TS Rk B B ZE RS AR - PRI S - £ CEshiE B DS RN ) - 18R
FIEERT R AENEE B T R SRR RS R AYZE R (“a thick smoke
and very offensive smell”) (163 ) e 7£ (—{iz H 7R SR EE AT H B O Y@ ) o -
MRS E A EAE T ER R GR T B E AT S A I ALY B
R JEBWARRE ) (95) - 5940 1E (FERIEVEERCE ) ERIRTHAREMT » #r
SREINEE R DI T AERRERR g E A TS AR ERZER 0 AR
KGR ERAYES § (“sulphurous stench”) (13) - A5 2 » B ~ WAKATE ~ AR
FECFAEMREEAIZE RO R B HEEVEER (5 o AT LAY EIRE M AA
JIHEREZEEZ —177T (coal as a part of ecological system ) FYHEETT H A R 2252
FIE PR e SR 2 ERIR (LR EE > HE/ D MEK IR TR > B
22 R E e
bR T E 5B TSR NI R 2 RSN - PE TR T B /N AR B R s Y 22 /05
Je o DUN R PR B B IR A 22 R 2 5 [SCEE—B1 > ths IS0 E T BRI
(“Formosa™) » BfEEE BN HLHACIRTH ¢

PR R E A FAREF AL "B ( “Coal Harbor” - 4 KKiE) &
- BEAT A - B RN G ERG BHENTREFT TR R 4
BEDBRLFELTF >R L F @0 A RRERE A (324)

BEEZHRT T B 2850 5 3L 230 A\ JABH PRI &R AT BB 22 SR A R R ZE 3R, - 5
i B i BRIV @ b MERI R 5 T AU L SR A ) (F5hlE Ress ) AYEantE - #EIE
SiREH A R A P R e AR SR A A AR R L - FIRFEFE 230 T LISt E M D

B AR A - B HRETE - B E R R R IE S ERE S (steamship ) {EH FREHERZY)
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The Initial Dissemination of L'Eroe Cinese in Europe

Kung Shih-Yao *

Abstract

L'eroe cinese is the first performed adaptation of The Orphan of Zhao in Europe.
Largely popular in the 18th century, the script was written by Italian writer Pietro
Metastasio, who is widely considered to be the most important writer of opera seria libretti.
Also composed by many other composers at that time, this Yuan Dynasty opera was turned
into more than 20 European operas. This paper seeks to address the first performances of
the first few operas, which were written by Giuseppe Bonno in Vienna, an anonymous
composer in Venice, David Pérez in Lisbon, Baldassare Galuppi is in Naples, and Johann
Adolph Hasse is in Dresden. Besides presenting the initial creation and dissemination of
L'eroe cinese, we will also analyze the conditions for showcase priorities in these five cities,
and how the demonstration role of the four composers further led to the follow-up creation
of more than ten rising stars. We will try to present research results in different fields such
as Sinology, Chinese history, music, and drama. At the same time, we will reflect on the
18th century "Chinoiserie" in Austria, Portugal, Italy, and Germany, which leads up to the
blind-spot towards Sinology.

Keyword: Sinology, Chinoiserie in the Eighteenth Century, Italian Opera, cultural

exchange

* Assistant Professor, Department of Chinese, National Kaohsiung Normal University

26



(¢ Raze) »r g 2478 B

1

SRR

JHPIZEIE LA (PE7T 1731 ) » JeEiEEs] GBI GRS EE ) (PUT R GBI
53 ) ESRfE Hh TR ER R Rk e 1S 357 (Joseph Prémare, 1666-1736). 2 F-> 'fij
Ry S — B BN EE R BOMEE S AV R BIRK R » BAE AR Z B EIEION » 1 i i e
(Jean Baptiste du Halde, 1674 —1743)Ug A ( REREESE) » H° 1735 FH R » SIE T EEZHY
B o

PRI » By GBEERANGE ) AR FOR-SBIONE B B A SCSRBIRE - P DA e
TR A RE EE—IE - BBV EIEAE e EREES - MEA—ERIA » BER
SEARNTEIHTHEEREEIAR S NWE » PFTL » BUNSULBIWER MBI T TR -

Hrp > MgEEHTEE 7 B(Pietro Metastasio, 1698 —1782)iNZs AFISCBIA ( Hh BRI/ )
(L>eroe cinese) Bl Fysf i AmBIA sh i EREZMES—3 > “ 2 18 SUMEE T - TaRILEfh %
FERIRR 5 i (HE—EB TRk - (bR - aRE B aRE - °

H TR T Y (R EREELE ) FERT RIS RN EF R fe - 28T RIS SRIEAY
FPREME - FTDEES - BB~ BTSSR & A RE @ R MR G o AR5
RUakbESE ~ FREESIHTT L R - BE5e Byl (PEISLME) < (EREERE @ LEHHEUE

6

o
BFE °

VIREBZAET . 275 RIET > CERREEELEERIT) - CFEHE) 55 2 #2009 £ 5 )
H 40-47 -
2 AEAE (REEE) B GBI REESERZ RN - 275 ¢ SuEE  (hBESUL eGSR ¥
B ) (FA5L @ BEFRHIRRH » 2010 ) » SBPUZ CHEBFERY (FPEIEE)) - H 65 - 7R - (HAMEryE
TERCEARTE) » WORRESFadm (EHBLEEB FRTEEE) (@R RGHIARtE - 2003 4F) » H 1-101 -
B GERILGL) SEASERRR - R BlEER - ia U4 (William Hatchett) £y (fPEIALGE @ — (/L
ALE) (The Chinese Orphan: An Historical Tragedy ) » &R AR & s - 275 © J5 8 - (-F/\MHACAYTLED
SCEREE ) AR E= ~ BT RS (PAMNEECCERTE © (L)) (216 EBRAFRE - 1992
)0 H 214215 < SufEd  (PEOULEREFIIRYILE ) - S5 tE (FRIAEE] (1)) — ~ (IEUIF
A A (TPEANGE)) > H 140-142 -
FHEHTIETR B FARIBITER > R4 Pietro Antonio Domenico Trapassi » AZFYEEF - 1225 FIHAEME
WAHEEEEEF A - PR T B RR (Tasso) A% » AR E A EIEEF _EAVSCERAT - IERBIZE |
T4\ ELHE—BEISEERE |- 255 SRIEE  (FAFDCE L (FB=H0) (LIBSNEEE iRt -
2013 £F) - SEE (PRI FRREHARF AR SO ) B TET (REHE RIS B ) > H 178-180 ;
Chisholm, Hugh, Encyclopeedia Britannica: A Dictionary of Arts, Sciences, Literature and General
Information (11th ed.). (London: Cambridge University Press., 1911), Vol. 17-18, p.256 °

SR (PELhE) Rz BV ERE - ZRIISCGERL > Hrp I8 (last name)X % fir# - 45+ Ward,

Adrienne, Pagodas in play: China on the eighteenth-century Italian opera stage (Lewisburg, PA: Bucknell
University Press, 2010), p. 184 » Konemann, Opera (Koln: Konemann Verlagsgesellschaft, 1999), p. 20 ; §1

SCEFEANE - MEBEEE - BIAIHER > (PSP AR (T SCH)——¥F 1800 SELURT - B S 24 (HBIOM
FESEEEST) (b5« shovr SEEERE AR > 2014 4 ) (Kfs% - DA EE & RREM IS - SRE1E0E
an) 0 H 133-134 « FHRLEHFT REIFIERE  AHEEREREE > 15 21 N A S ZE
M AEE - 2% BEEEE > (TEHEEONEY (hEIER) M (PESHE) — s irE T Beyf
B B S i BLERE IR ) - WLABIKE ~ |mO0ER ~ TR (CREEEBBI N AR B RIB B
s CER) (2L - EEERRAER > 2015 ) H 271-294

RS 18 AU " B, (3L ¢ Chinoiserie) » 275 © FFUIRE » (BOM 18 tHEC P EIEY") CKIR :

LLIPSECE AL - 1999 £F) - Si&l(Hugh Honour)# : BIEDL -« 241 - (PEIE : BARAEFTT 800 £F
MHRETTER) (JE5 - JERURBR AR » 2017 4F) « —F 53 Rl R EIFIBON R S8 A 51T T R

W -

w

o

(3]

o

27



$ira

ASCETEmAy T BRI S AR 2 R AR > ErRe R (P ESLE) HYIR 9B
BIEREK - Hh UL EHI RS H#ESER W Pt - fEERTE A — iy o 1 HBERIAE
HGE TS B H R A (ERE (- (HEITLEE ) 2 REE Ry R B AIME - ELEri=E(Fil
ELINCIENIbe

ST BRI E JOE T > R R TRy o DIE B R R 0 G
fo ) 3R 25 B 0B 2 A SRS > R P S C BRI 2 BIAF ~ T R Bt 5 2
IO o B Rl -

= (Y RER) R RS R o aEiEd R

CrpEoaiE) EEOEHRY 175245 H 13 | > HUESEAETAY o BRI hkeA
AR > ZREFHE A — o T~ SRR Z IR D - BEEEE - 40 RIS~ BEjE (F
HNCERZR S - P — ARG ) (5/\F 18 a3 SUERYAIA « SEIUET 18 tH4Cse
ARG Y TR R e A TR A 27 )

his PHEF O AT BRA TR AR S22 Hh B - BRI A o e d
WY Rl EREPE IOl T To gl “2 - 27 o & Rged
R

Pl a8 h- X2 ¢ - B o TR T B AR R iFY
MAWE  HE T DA 2 FE R (¢ W) 172 &2+ 1
WREARF LTSI H  LES R BHARBR T AT HFY o FIRK

B dh R R SR E S R AL AT

BEESS [SCEIR BIAHYRE ORI Um0 A B E B > A48 > (B ) BRIREL
—REREITEE T A 23R - AV Edh & e ? SChllRTES » 5590 - BE=EREANTE
EEAHREERE > MEHBEnEEYS - SUEIE - 7725 (PRI EZRAR] i
SERTEE R B N T R B )

P RE STy A0 17285 ¥ F @ (Schénbrunn)é’}?ll‘%"ﬁ T
¢ <<c‘ EX]'L“:">> _ ’f;ﬁ s j\:'z;‘:ﬁ"jgg’—h‘;;qéc—'ﬂk# 7&7\—‘ @?Li‘%‘ﬁ%‘fﬂ%:l_ ’ )L\};'J]ﬁa‘rh
¥ 18 2(G. Bonno): # o8

PERFTEE T BRI E | B S0y DB B RS ) MR RE— A > BIEERE
op AEEE VG R ER A I - Pr 3 RE on - v EEH 54 Maria Theresia Walburga Amalia Christina,
1717-1780 ) » WAARHTEEE F 58 b — Mg ia% - “HREAM 24—t (Franz 1,

T SRPGV ~ BT (TSRS ¢ B - AAE ) (R ¢ LIRS L » 2015 4E) - H 170 -

§ (PRI ERACH] | MR A TR RIS ) - NE A - EiEREE o (MErAvEEG:
FEACER SR B B S (b ) (SRJIT 2 BEE AR iR L - 2005 £8) » H 210-217 -

° STAHTEE (Habsburg) RBOME L EADAHIRIREN TR » FEBENESE - 16 L PE 154
STERTRIER o Ry BRI EAPE B F WAl 53 57 - B S S2AE 1740 SR B RETAE - TR ISRE R /D EL & AR

28



(¢ Waze) »ogn 24 B 7

1708-1765) » R Fyi8 AN B - AETRAEZET-HYIRB) N Rt AT R — ISR LRy HiEE 22
SRR - NMHERELE « Rra DI R MO BIR A B R &

BEAEAGER - HERELE « RPEDERMAIRYRRGETE T 2ORA ) FE T2k o AT
AT aHEE T = AR ~ A AR - SEEEIRPY L ~ AR ~ FRRIPY ELELE ~ 24T
B~ OREE ~ IOAIPGRERE G E e - BBSelE R R b S5 - AT S Feby ] T
W2 PP Ry T A2 ) MRS - (B REIE - 250 T R S
JE ) ZIBEEAAERR > MBI RE O « Fras DR TR HURESS - BRT. HEE A
/NG > AR BION B R BUE /R 8 2485 - BUEREAE S bt EUEAHR - i
IR AT - AR A TR -

FSRELD - RV A2 T (PEIEME) RYEJCRNE > T H - BRI R
BTG EE P EENE - BEmAE L E TR RS g —E 2N EMTE
JoE R AEE - BAEEERT 0 1735 F 5 A 30 B EthAUTEEIIHE > 2
TR R Tk 8 7y S 5450 0E — i - T EUSE & | (Ballo Chinese) > {FE—15 T SRS
1EFUBRIG Z AIHIBhELERE] - SR IBIAR EIS ) B e AR T - (A2
510 W (HFEIZLT) (Le Cinesi)t AR - i b fEEa 21/ \ 4D " PEEL , EEH,
HIHE NI AGER -

(rPEESLHE) o) THE M B b s - (RS T = HRkEIry I =R
PR By T PEIE ) R EEN - s H T Z— - 55— 07 RRIATER RTF
G = B4 T iR EEEE I E R AN RS R ) > TRESRE
HE ©FHESZIRER - BBRECE - R PEEEE = 0 A 0 BRI REL TR
o Ry HaE RS T AR S L2 MBI AR A — EE =S = -
Qe AT TS S AR B AR A RERAMAEIAS RIEF R B ARSI A= -
11

a5 > AEE R HVEION > A R HEEERE IS w7 B 2 eI Z AR 5 - HIfE R TAEY
(R BAER KA F (Voltaire, 1694-1778) » PES/EBIANFHRESF " =— ;- ATLL - 7E(
ko (REZREY (PR ) R irie B (P ) AT AELZE -

KGRI TSR — R ER] - 25 5 H & (Pieter M. Judson) ; #5445 5% - (IGTAHTE
F5) (R EHRREE - 2017 4£) » 55 1 2 (GEAEFMEARYTTE] « MERIEAEY ) - B 8-13 - 5% (Andrew
Wheatcroft) » 2245 ~ # {45 - (WRARHTEET5H © FFEICN 700 FAVETERE ) (s Rkt - 2017 48 »
H 271-279 -

10 Burney, Charles, Memoirs of the Life and Writings of the Abate Metastasio : including translations of his
principal letters,1796., Vol. 1, p. 159 FCait » F1 Vol. 2, p. 91 FrEiiGIERTETFEA AN 1754 £ 3 H 9 H
£{ZFTS - https://archive.org/details/memoirslifeandw01burngoog/page/n1l (HEELHEA : 2019 4F 1 A
9 H) Sure% R (H (PEZZT) B (ZCARARD) —+ /e g AR Ry T e )
WA BB > (OGS, S BB EE « HEEB B2 7 S b)) (=40 - S B REZEAIR A E] > 1999
) H 79-126 o

B HbEERAEE Wiy T HEEEFREY ) RS IAEHE T EREFTHEE AT T
Frvat iR > 275 ¢ 7552 « JRIEREI(Simon Winder)Z » TTEEEE - (SHHOHME  IEATHTEEAYEOM )

(B8 Bt aRiEie it - 2019 ) » F—2 (b e ) » H32 -

2 {RE§Z= > R #4 Frangois-Marie Arouet » JEBIRSEIF A EAES ~ EERR ~ U5 BISEEh NI > Do

EEARBHEMENAANIEMmMES - WiiEh T ARMEREZL -

29



$ira

SN RRRNE T (RESLHE) R —FtaslelE RIEIgoEd, - (P25 tse -
TN RIS EAEHE © AZE - 1955 (Giuseppe Bonno, 1711-1788) » MEH 4 AN E IE
TEHRZE > M I B E R IR 4 AN = I F A > DA 230 BN E & e e 1
shaeEEERE o A0 - (BCATE) (I re pastore) ~ (i A S ) (L'isola disabitata)ss o H g
HEBIAR » Z 1 A EEE i sk il - BFE/EEH (Haydn, 1732-1809)F15LAL %
(Wolfgang Amadeus Mozart , 1756 —1791)% 1% A\ ZVAIHTAE AN T HLEEROHT © “HaEHy
R BEESEIAR B FZOE H > HEEE A A& -

(SRR ) TR s EE BRI B4 > S 2 eass il - 2 12 BIEfE
s o A0t - T EANERVIERED: - FIES UL FEARERE (FEESLE) fE TS AN
SE RS AL E R E R e e TS (EVEE] » (NI - 5fam CPEREELE) BF - EATE
RSO IEE -

A A B 4 AN S SE LAV B AP B Rt st s B e SR = F o
Hrzx/DE=-FEHE > KEERE I SN ERPT - SCEEAAfMEIEE
EEMeEE o HEr(Ean A BB A AT - 0h e & (Laxenburg) 55 » AL T
HAMERZE - 0Pa AP e AT (Aranjuez) 58 55 AR EHFE— U BIEAIAHIFIIE -

REATE 1736 222 1750 R - B85 T REHE] - MER-PEFEEHERIE
BAZ —HEAM - ZHIED o 1752 4 > 41 pial sy (R ESLHE) I RS MenrseE
= A AR ] - 72 At SRl SR HHEY B 1% P B o At g s BT A B AR (R
BRELE) Z B R RN PSR SR ¢ IR R B AR EERS > 175549 H 23 H
TEPEDE A D 2B B2 -7 Be(Teatre de la Santa Creu) [ » 2 1% 1795 4R 1834 [ [
FEHTHH REVEERE 2507 - A2 /D—E HEIRFEIRA « At - IER BN
5| HAF i P ETE ABIESEHRY (HREISLE) FE -

MEEE 1736 Rl RHE AN E R Fi % - B BB EHINEIRE 2 =L E 1%
ZAE S SERAL - FARE A B SR DL E HE - A EREONEEZEEUEGE ) 2 —/
WA e — 8k TR - HEBES ALK ESECRE BRI - a4t eyt Bl = L g g
BOLE AN o [7BA - Z(HEERALEE TR ~ AW &2 5 Rl S RSB
(Christoph Willibald Gluck, 1714-1787)—& » iftid 1787 St » 143635 4452 FA4H
SKHUt B N EVRkER - Al A A HEE - S RS s E e — N (EE e r 84s
%N R RERN B —ELS AR T HP 2 — R ER EE%E -
NI EALRER LSRN EREERTY T EEEANSEEHSE , B MEER=%
By T EESER ) 2B SEHEEES

DL E=EEY - HEEENE - IEER4ETAY - BEMA] - E2BERON - 38
BEAMLEEAE B Ry 2B T B8 EE | SEALRA 8 2 R Se—Eais s HE G 1A 4

B MR AR A R AFE RS SRy > 15 BRERs b SR ST 580 < 1736 fE BRI 44y -
RITE = EE S AR a3 B TR e At BIZ AR LA E AT » TR R I B I R
& SRS S EE -
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The Way as Habit and Composition: A Spinozist

Reading of the Ldozi

Tsai Chang-Jeng®
Abstract

The Way of the Ldozi has often been considered to constitute a method of indifference to
conflicts or oppositions, even by works that try to relate the Ldozi to the Spinozist tradition.
Since adhering to a method of indifference is more Kantian than Spinozist and the ethics of
the Ldozi has been noted to be incompatible with that of Kant, I try to conceive the Way of
the Ldozi as a state of habit and composition, following the thoughts of Spinoza, Ravaisson,
and Deleuze, the latter two having been explicitly or implicitly influenced by Spinoza. I
want thereby to develop an ethics that does not put emphasis on methods or rules and that is
more engaged in the actualities of the world. Habit can underlie this ethics because it is the
result of fusion of segments of nature and is thus at the same time composition and does not
transcend its environment. It also continues indefinitely and embodies the effacement of
distinctness. Likewise the Way of the Ldozi does not vary greatly and is expressed by a
return to “nothing,” which is not an absolute void but supports the coming into harmony of
different things. Practicing the Way leads to a state of “no action,” which can be interpreted
as meaning “no distinct action” and integration into a larger whole. The Ldozi does not tell
us how to achieve the Way, just as habits are known only after they have been formed. Habit
indicates the presence of the Way, but the Way does not have any particular habit as its goal.
It is not a method to realize what does not yet exist, but an existence that naturally produces
its effects. And since the Way can be non-existent, it is not God in Spinoza’s sense, but

simply composition, which serves as the basis of Spinoza’s “common notions.”

Keywords: composition, Deleuze, habit, Ldozi, Ravaisson, Spinoza.
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I.

The Way of the Ldozi is often portrayed as a policy of accepting whatever comes or
being always indifferent to the conflicts going on. For example, Lai X1-San in his essay on
the ethics of the Ldozi says “while to expand their own subject everyone vies with everyone
and tries to assert themselves and prove others wrong, turning interpersonal relationships
into power struggles, the dark virtue [2;{%] ethics of the Ldozi follows the virtue of water,
which is said to be ‘best [ =] and ‘non-competing [“FF]”” (“The Chaos” 23, my
translation). Here the Way looks like not just an ideal state to be realized. To be
non-competing we imitate something that is non-competing. The supposed “virtue of water”
is the method.

If the Way requires following that method, which means leaving conflicts as they are,
then the Way could be conflictual because it could entail the presence of conflicts. That is
what the Way is like in Hans-Georg Moeller’s description of the ethics of the Ldozi: “Daoist
sages are able to respond to the course of change with indifference: they are able to equally
accept the opposing segments or phases of the movement of the Dao without being
one-sidedly attached to a singular element” (102). Moeller assumes that the movement of
the Way can have “opposing segments.” But this would put the ethical status of the being of
the Way in question, because in that case the Way could be self-contradictory. Discussing
the things that are like “opposing segments” in the Ldozi, Roger T. Ames and David L. Hall
also say that “The sages do not take sides, but are catalytic in facilitating the flourishing of
the process [of Way-making] as a whole” (81). Again the Way is allowed to contain
contradictions. And indifference is like a method for achieving the Way.

The ethics of the Ldozi has been contrasted with that of Kant. Lai, for instance, states,

Daoism would not agree with transcendental moral reason in the Kantian sense,
but thinks that morality is usually shaped and regulated by ideologies under
linguistic systems in the context of socio-cultural experiences. Therefore [for it]
human values, whether beauty/ugliness, right/wrong, superiority/inferiority, or
good/evil, have in themselves no absolute transcendental essence. They are
meaningful only in a linguistic, relative, and conventional way. (Dangdai 215, my
translation)

But if the sage is to be indifferent to these “conventional” values and to always see,
accordingly, things like beauty as no better than their opposites, would not his position be
precisely a transcendental one, since no earthly or “socio-cultural” stuff can touch him?
Kantian ethics does promote sticking to a set of principles no matter what situation one is in.
As Kant says, “what duty is, is plain of itself to everyone, but what brings true lasting
advantage, if this is to extend to the whole of one’s existence, is always veiled in
impenetrable obscurity, and much prudence is required to adapt the practical rule in

accordance with it to the ends of life even tolerably, by making appropriate exceptions”
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(5:36). For Kant, there is something called “duty” that is universally easy to understand and
that he sets in contrast with the way to benefit one’s singular existence or life, which always
appears obscure. He thus sees dealing with things like “the context of socio-cultural
experiences” as difficult.

Kant does not much care about establishing harmonious relationships between things
and/or people. His ethics actually begins with a stance that is conflictual because it ignores
the surroundings of the subject. He asserts that “all precepts of pure practical reason have to
do only with the determination of the will, not with the natural conditions (of practical
ability) for carrying out its purpose” (Kant 5:66). The Kantian perspective entails a
dimension above the turbulent field of nature. This dimension influences one’s actions
without reference to their feasibilities. Kant also thinks that order has to be imposed from
that dimension: “To substitute subjective necessity, that is, custom, for objective necessity,
which is to be found only in a priori judgments, is to deny to reason the ability to judge an
object, that is, to cognize it and what belongs to it” (5:12). Kant does not think that “custom”
is the basis of our recognition of objects. To him without the transcendental dimension of “a
priori judgments” things would be in a chaotic flux. I think it is this rejection of habit in
favor of something unearthly as the source of (forced) stability that is at odds with the Ldozi.
It 1s not exactly “non-competing” and “taking no sides” that are at odds with Kant, since
these can be turned into or based on “a priori judgments.”

I understand the “custom” Kant mentions as habit because he relates it to “subjective
necessity,” which to him would depend on specific contexts: “a rule is objectively and
universally valid only when it holds without the contingent, subjective conditions that
distinguish one rational being from another” (5:21). Kant means by “subjective” something
always embedded and therefore always different in the sense of changing along with its
circumstances. Thus his “custom” is what a subject inhabifs. Yet he regards this thing that is
actually lived as only an element for distinguishing between subjects and refuses it ethical
significance in favor of “universally valid” rules that are conceived as independent of what
the subject gets used to. This devalorization of habit is actually quite characteristic of a
major Western tradition of ethics, which is ironic, since Aristotle says this with regard to the
origin of the term “ethics™: “moral virtue comes about as a result of habit, whence also its
name (éthiké) is one that is formed by a slight variation from the word ethos (habit)”
(1103a). It would seem that habit precedes “moral virtue,” the latter taking place as a
derivation. But when it comes to the question of verifying the presence of a certain virtue
(bravery), Aristotle says, “it is thought the mark of a braver man to be fearless and
undisturbed in sudden alarms than to be so in those that are foreseen; for it must have
proceeded more from a state of character, because less from preparation; acts that are
foreseen may be chosen by calculation and reason, but sudden actions must be in
accordance with one’s state of character” (1117a). For him character (ethos) is distinguished

by emergency. Without something unhabitual as a touchstone, good and bad habits would be
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mixed up, since apparently virtuous acts “may be chosen by calculation and reason.” Hence
Aristotle’s emergency plays the same role as Kant’s “a priori judgments.” To both of them
things get confused when there is nothing but habit. And to reduce this confusion they resort
to a non-habitual level from which habits are seen as just the “subjective conditions that
distinguish one rational being from another” (Kant 5:21), and which thereby serves the
purpose of affirming sameness, of assigning each thing to its place.

So an ethics at odds with habit could actually resist change. That is perhaps why
Lacan says, paradoxically, “Doesn’t the [Kantian] moral law represent desire in the case in
which it is no longer the subject, but rather the object that is missing?” (“Kant” 659/780). If
there is no desirable object to relate to, then desire becomes Kantian. The Kantian
“objective necessity” actually produces only repetitions of subjective patterns, which are
similar in nature to rituals, because they go on without regard for their meanings or
precisely because they cannot find their meanings where they are. Certain rituals were
called /i (f8) in ancient China and were celebrated by Confucians. And as Ames and Hall
note, to Daoism these rituals are conflictual: “In the Daoist critique of Confucianism, it is
assumed that /i has ossified into a technical morality that, [. . .], dislocates the human
community from its natural rhythms. As such, generic, institutionalized /i [. . .] suppresses
spontaneous natural habits” (53). If the Way were really made of conflict (in the form of
oppositions, segments, etc.) and indifference to conflict, as some scholars have suggested,
would not the Daoists have welcomed rituals as well? That is because rituals are just like
that. They cannot enter harmonious relationships but, unfazed, they go on nevertheless. To
avoid contradiction in Daoism, we should say more about the other candidate for the stuff of
the Way, namely habit. And to do that I choose to follow the Spinozist tradition of
non-transcendental ethics, because the portrayal below of Spinoza by Deleuze reads like an
affirmation of Daoism and a critique of /i or ritual:

This frugal, propertyless life, undermined by illness, this thin, frail body, this
brown, oval face with its sparkling black eyes — how does one explain the
impression they give of being suffused with Life itself, of having a power identical
to Life? In his whole way of living and of thinking, Spinoza projects an image of the
positive, affirmative life, which stands in opposition to the semblances that men are
content with. Not only are they content with the latter, they feel a hatred of life, they
are ashamed of it; a humanity bent on self-destruction, multiplying the cults of death,
bringing about the union of the tyrant and the slave, the priest, the judge, and the
soldier, always busy running life into the ground, mutilating it, killing it outright or
by degrees, overlaying it or suffocating it with laws, properties, duties, empires —
this is what Spinoza diagnoses in the world, this betrayal of the universe and of
mankind. (Spinoza 12)

Deleuze here begins with an almost Daoist description of the person of Spinoza,

emphasizing his apparent weakness. How can this weakness be a vessel for power? Simply
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by not practicing any “betrayal of the universe and of mankind,” namely of “natural
rhythms” and “spontaneous natural habits.” Deleuze thinks that to Spinoza things like laws
and duties are little better than “cults of death” “overlaid” on life. These things are imposed
from a level other than the one we live on, just like Kantian morality. They create discord
and pain but people are nevertheless addicted to them. Though Deleuze does not say why
they are, it may be due to the effect of something like the Kantian “plain duty” as a false
easy way out. Developing habits and becoming one with one’s environment is harder than
submitting to rituals and alienation. People tend to choose the latter even though they give
but a “semblance” of order, just as there are those who seek the hallucinations produced by
drugs (addiction is also called habit in English, though)*.
Habit is perhaps the most common thing in life that is neither ritual nor disorder. Félix
Ravaisson, one of the Western philosophers more receptive to habit, claims in his Of Habit,
what we especially intend by the word ‘habit’, which is the subject of this study,
is not simply acquired habit, but habit that is contracted, owing to a change, with
respect to the very change that gave birth to it.

Now, once acquired, habit is a general, permanent way of being, and if
change is transitory, habit subsists beyond the change which brought it about.
Moreover, if it is related, insofar as it is habit and by its very essence, only to the
change that engendered it, then habit remains for a change which either is no longer
or is not yet; it remains for a possible change. This is its defining characteristic.
Habit is not, therefore, merely a state, but a disposition, a virtue. (25)

Ravaisson here amounts to saying that habit is essentially open to difference. It always
exists in between changes. That is, a habit has to change when its environment changes.
Though it is called “permanent,” it is stable only temporarily. Ravaisson considers change
the origin of habit. Does this mean habit necessarily begins with some sort of alienation? No,
because if something changes, it does not always change into something less compatible
with you. And to Ravaisson the change that gives rise to habit is precisely a stabilization
into things one can relate to: “In order to constitute a real existence where habit can take
root, there must be a real unity; there must, therefore, be something within the infinity of

matter that, in one form or another, constitutes unity, identity” (27). Of course unity and

1 Though in this paper I see habit as a state of harmony, in the West the word “habit” never refers simply to a
state. As Clare Carlisle notes, habit is both “aptitude and tendency,” and she uses the “pathway” as a
metaphor for habit: “a pathway both facilitates a journey across rough terrain, and inclines us to take a
particular route” (23). The former function of the pathway is like the supporting of a harmonious state while
the latter lies in the direction of addiction. Though Carlisle’s metaphor coincides in name with the Way of
Daoism, the Chinese word for habit is seldom used to mean addiction. Rather, it often serves as a verb
meaning “to get used to.” In this sense, if you are no longer or not yet used to something, there is no habit or
harmonious state comprising you and that thing, and if addiction usually leads to the unbearable, it actually
destroys habit (it is the failure to form habit). Inflected by the Chinese language, I therefore lean towards the
“static” sense of the word “habit,” which, of course, does not mean that habits are directionless, but that a
habit comes into existence only when the inclinations leading to its formation have died down or at least
gone out of consciousness.
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identity have become controversial concepts now. But here they are just part of “the infinity
of matter.” That is, they are the part of nature that has become recognizable. To the extent
that they stand out, they are not yet habits. The development of habit works towards the
effacement of their distinctness: “In the progress of habit, [. . .] The interval that the
understanding represents between the movement and the goal gradually diminishes; the
distinction is effaced; the end whose idea gave rise to the inclination comes close to it,
touches it and becomes fused with it” (Ravaisson 55). It should be pointed out that habit is
not a neutral or indifferent state. It comes from an “inclination” becoming one with its
“goal.” The recognized unity or change that a habit is based on is something good and worth
pursuing, but not in the sense of a transcendental ideal to be realized. It is rather comparable
to a new gadget that we have to learn how to use in order to make it an extension of our
body. As Ravaisson says, “habit is not an external necessity of constraint, but a necessity of
attraction and desire” (57). Remaining indifferent no matter what happens cannot become a
habit and is more like a transcendental duty imposed from without the world we live in.
Ravaisson would suggest we drop such a way of life that amounts to “constraint” and
develop our inner “attraction and desire.”

Deleuze in his discussion on repetition also devotes a part to habit. There he can be
said to broaden Ravaisson’s theory. To Deleuze, the “real unity” Ravaisson’s habit grows
from would already count as habit, passively formed out of “the infinity of matter.” I think
Deleuze gives more leeway to the compositional or combinatory aspect of habit. In
Ravaisson this aspect is just the fusion of “the movement and the goal.” But it can be more
complicated. One habit comes together with another or many others, for example. Deleuze
delineates his theory thus:

Passive synthesis [. . .] constitutes our habit of living, our expectation that ‘it’
will continue, that one of the two elements [like in the tick-tock of a clock or the
ba-dump of a heart] will appear after the other, thereby assuring the perpetuation of
our case. When we say that habit is a contraction we are speaking not of an
instantaneous action which combines with another to form an element of repetition,
but rather of the fusion of that repetition in the contemplating mind. A soul must be
attributed to the heart, to the muscles, nerves and cells, but a contemplative soul
whose entire function is to contract a habit. This is no mystical or barbarous
hypothesis. On the contrary, habit here manifests its full generality: it concerns not
only the sensory-motor habits that we have (psychologically), but also, before these,
the primary habits that we are; the thousands of passive syntheses of which we are
organically composed. (Difference 74)

Here, a habit is itself already a composition. It is born of drawing together certain
physical potentials (the ‘“soul”) and the environment. And if the environment includes
distinct elements, such as a ticking or “an instantaneous action,” they may lose their

distinctness through “passive synthesis” and become part of a rhythm that goes on and on.
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Deleuze expands the usual meaning of habit to include things like breathing and heartbeats.
In this view we are made up of habits that cannot be separated. Without heartbeats we die.
And a heartbeat would not be a heartbeat if it had only “ba” but no “dump.” A fact like this,
since it is too ordinary to merit attention, is neither “plain of itself to everyone” nor “veiled
in impenetrable obscurity” (Kant 5:36). It just exists. The passivity from which habit results
means that there is a gap between the formation of habits and our intentional, active efforts
to form them. If synthesis is composition, we are then reminded of one of Deleuze’s
comments on Spinoza: “We have no a priori knowledge of relations of composition; they
require experimentation” (Spinoza 116-17, n. 12). One can acquire the knowledge of a habit
only after the fact. So such knowledge cannot serve as a method for the making of new
habits.

A habit is a good state insofar as it lasts, insofar as it is a successful composition. And
Spinoza and the theorists of habit mentioned here suggest that we begin with this good and
work (experimentally) towards greater good (not recoiling to indifference or ritual). To be
sure, Spinoza does not foreground habit in his work.? But we can see therein habit and its
compositionality, like in this passage from his magnum opus, Ethics:

The action of striking, in so far as it is considered physically, and we attend
solely to the fact that a man raises his arm, clenches his fist, and violently moves the
whole arm downwards, is a virtue which is conceived in accordance with the
structure of the human body. So if a man, moved by anger or hatred, is determined
to clenching his fist or moving his arm, this happens [. . .] because one and the same
action can be joined to any images of things. (E4P59S)

2

“The action of striking” can be seen as a habit contracted by the “souls,” namely
physical potentials, of a human body. Spinoza even describes it in a “tick-tock™ fashion, that
1s, in segments. The fusion of the three segments by our body establishes something good, a
“virtue” in the form of a reproducible action. And this action can enter different relations.
Deleuze comments on this passage thus: “The same act [of striking in beating someone up]
would have been good if it had been associated with the image of a thing whose relation

agreed with it (e.g., hammering iron). Which means that an act is bad whenever it directly

2 Carlisle thinks that Spinoza’s attitude towards habit is ambivalent (53). “On the one hand, [. . .] Spinoza
advocates a reordering of thought from the fortuitous sequence of experience, which generates habit, to the
logical and causal order that constitutes knowledge. But on the other hand, he invokes the mechanism of
habit — that is, the repeated association of ideas — to explain how our thinking can be reordered in
accordance with rational principles. [. . .] Left to itself, habit leads people away from the truth, but in the
hands of the philosopher it becomes an instrument for cultivating wisdom” (Carlisle 54-55). I would say that
the habit supposedly rejected by Spinoza is more like a misperception of habit: we often see certain things
appear together so we imagine a harmonious relationship between them while there is in fact none. On the
other hand, Deleuze’s idea of the habit-forming “contemplative soul” (Difference 74) suggests that the
making of habits requires rational thinking, even if this thinking is not conscious. That is, habits have to
follow “the logical and causal order” of nature (which is not the same as some preconceived road map on
our part) and not anything can be synthesized with anything to constitute a habit. And one of the basic rules
of nature asserted by Spinoza, the conatus, which is not discussed by Carlisle, can serve as the basis of habit,
as I will show below.
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decomposes a relation, whereas it is good whenever it directly compounds its relation with
other relations” (Spinoza 35). A habit is already a relation that is infinitely segmentable. The
striking in question here can be 24 frames rather than 3 in a film. But the segmentation is
not real, since real segmentation means decomposition and thus at least obstruction of habit,
which may happen, however, during a fight, when your raised arm is held in the air by the
opponent so that it cannot proceed to the next step, or when you are injured so bad that you
cannot move. In hammering iron, on the other hand, your habit of striking can continue.
Though fatigue may stop you, what you make is another good that can enter other relations.
Thus the virtue of striking is here indefinitely expandable. And this comes from the ability
of the habit in question to exist and to combine.

Ravaisson says that “the disposition of which habit consists, and the principle
engendering it, are one and the same thing: this is the primordial law and the most general
form of being, the tendency to persevere in the very actuality that constitutes being” (77).
For some reason Ravaisson does not cite Spinoza.® But for those familiar with the earlier
philosopher, the reference is unmistakable. To Ravaisson habit is made of conatus, the most
common power of existence. Spinoza defines conatus in this way: “The endeavour to
preserve itself is simply the essence of a thing [. . .], which, in so far as it exists as such, is
conceived to have a force of perseverance in existing [. . .] and of doing those things that
follow necessarily from its given nature” (E4P26D). Conatus literally means “striving.” But
it is not necessarily a conscious striving. It exists wherever there is existence. And it does
not strive to attain an external goal but to realize the “nature” of the existing thing that has it.
Therefore conatus is more like a state of continuity than a method to achieve something.
However it is not an invariable state because things come from the outside to change it.
About those things, Spinoza understands the good ones as those that affect us with
joy/pleasure and the bad ones as those giving us sadness/pain. To be more precise, good
things strengthen our conatus and bad things weaken it. In Spinoza, conatus is also a
“capacity to be affected”: an “emotion [affect] that is called a passive state of the mind is
[something] by which the mind affirms of its body, or of any part of its body, a greater or
less force of existing than before” (E3General Definition of the Emotions). Spinoza defines
our activity as things caused fully by us and our passivity as those that are not (E3D2).
Simply put, the former comes from inside of an existence and the latter from outside. Our
passive emotions aka passions are necessarily born of encounters with the external world.
And an existence, unless it is as great as the whole of nature, has to cope with these
encounters. Deleuze says, “Spinoza’s project is [. . .] realized not by suppressing all passion,
but by the aid of joyful passions restricting passions to the smallest part of ourselves, so that

our capacity to be affected is exercised by a maximum of active affections” (Expressionism

3 Ravaisson (1813 - 1900) studied under Schelling (1775 - 1854), who was noted for using Spinoza’s
theories.
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285). That is to say, Spinoza’s ethics is not one that thinks of the external world as totally
alien and to be rejected. Rather, it sees it as full of potentials for expanding one’s conatus
through good encounters. If we succeed in integrating us with something good we meet, that
thing becomes internal to us and capable of producing active affects.* Spinoza’s project is
this kind of relation building and he calls the true knowledge of a relation a “common
notion.” According to Deleuze’s understanding of Spinoza: “Common notions are always
the idea of that in which bodies agree with one another; they agree under this or that relation
which is established between varying numbers of bodies” (Spinoza 115). If habits are
compositions, they are represented by common notions. And if they are conatus, they are
states of continuity to be affected by the outside world. So if something is understood as

habit, it cannot be depicted as “opposing segments” or as a stance of indifference.’

II.

Fu W¢i-Xun is perhaps among the earliest to have compared the Ldozi and Spinoza.
But for him the Way is something comparable to Spinoza’s God or the whole of nature:®
To both [the Ldozi and Spinoza], reality and appearance, the absolute and the
relative, or the like, are but the head and tail of the same coin. In terms of the
ontological totality, things-as-they-are are unified into the non-differentiated Tao
(non-being) or Natura Naturans (God); and in terms of differentiated manifestations,
they are called being (including ten thousand things) or Natura Naturata (including
infinite and finite modes). (390)

For Fu W¢i-Xun, the Way would be always already existing, and just perceived or
realized in different ways. But as Chapter 46 of the Ldozi (discussed near the end of this
paper) shows, the Way can be absent, and understanding the Way thus depends on presence
of the Way, not the other way around. Fu W¢i-Xiin’s approach may contribute to a stance of
indifference, since if the Way already included everything, there would be no need to
“practice the Way” (featured in Chapters 15, 48 and 65 of the Ldozi, which are discussed
below). Fu W¢i-Xiin does not see the ethical practice of making compositions as another
possible intersection of the Ldozi and Spinoza. More recently, Tatsiana Silantsyeva, also

seeing the Ldozi in a Spinozist light (that of Deleuze’s reading of Spinoza), has nevertheless

4 This is summed up by Hasana Sharp as follows: “Human action is not an individual exercise but the

consequence of an enabling affective milieu, comprising infinitely many human and nonhuman forces” (34).
In Spinoza, seeking to realize one’s own nature and produce “action” is inseparable from the task of dealing
with the infinite nature that contains one and from which one cannot escape.

A reader reminds me that Lai Xi1-San thinks there is mysticism in both the Ldozi and Spinoza (Dangdai
255-58; “Sibinnuosha” 90-91). And mysticism paradoxically both asserts speechlessness and describes
mystic experiences in terms of contradictions (Lai, Dangdai 257-58). This may seem similar to the stance of
indifference I have been referring to. But insofar as mysticism tries to use language to express its
unspeakable experiences, it is not indifferent but seeks to connect the in-different (the unity of apparently
contradictory things) to everyday habits of thinking and speaking.

® Fu Pei-Rong in his essay comparing Spinoza and the Ldozi tries to make the same point (42).
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made this observation: “the Dao De Jing invents a method, even an ethics, of attaining the
highest power of impassivity within the infinite flow of interpretation which corresponds to
our habit of imposing names and proliferating meanings” (364). Silantsyeva opposes
“impassivity” to a flux that is at the same time habitual, just as Kant does with his “a priori
judgments” (5:12). I think this is another version of remaining indifferent as practicing the
Way. But the Ldozi in fact promotes going along with the flow rather than resisting it or
standing beyond it: the sage (the Ldozi’s ideal person) “returns to what the masses pass by”
(ch. 64, Lao-Tzu 150), “teaches what others teach” (ch. 42, Ldozi 37, my translation),
“constantly has no (set) mind,” and “takes the mind of the common people as his mind” (ch.
49, Lao-Tzu 120). The Ldozi promotes fusion and composition, with habit as material.
And I do not see how Silantsyeva’s habit-rejecting “method” is compatible with this. The
content of her “method” is “impassivity” or even “immobilization,” by which we
supposedly can and have to “freeze the circulation of immediate meanings” (Silantsyeva
364). If this is to “practice the Way,” then the Way conceived here would be nothing but
disruption of composition and exclusion of affects. And the “method” in question would
thus be anti-Spinozist. Strangely, however, this kind of thing is not only a likely effect of
identifying the Way with Spinoza’s God (as suggested by Fu W¢i-Xiin’s lamenting as
“unnecessary” Spinoza’s attempt to express ‘“his unique personal realization” with
conventional formulae (390)), but also in line with the stereotypical understanding of the
famous “nonaction” of Daoism, namely as an injunction to do nothing politically, or even to

run away from society.

I11.

According to Jullien in his comparison of Western and Chinese philosophies,
far from advocating disengagement from human affairs and from the
world, the nonaction [ %] of the Laozi teaches one how to behave in this
world in order to be successful. For one thing at least is clear by default: this
Daoist thinker could never invite us to flee this world, since, as he sees it, there
is no other in the name of which to reject this one, in the hope of which to trust,
and the expectation of which might make this life endurable. (85)
Jullien recognizes little room for indifference or “disengagement” in the world of
the Ldozi, but he still treats “nonaction” as teaching us “how to behave,” that is, like a
method. I think nonaction denotes a successful state rather than a guiding principle. It
is because things are going well that you do not need to do anything in particular, and
not the other way around. The text in question is Chapter 48, the first half of which
already appears in the Guodian Ldozi, the earliest version of the Ldozi found so far
(dating from about 300 B.C., middle to late Warring States Period):
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Those who (toil at) their studies increase day after day; 2% H2s

Those who practice the Way, decrease day after day. %#E¥& HI8

They decrease and decrease, 5§ XI5

Until they reach the point of nonaction. L2 At

They carry out no action, yet there is nothing left undone. 5 &
(Henricks B:2, translation modified)

I choose to analyze the Guddian version here because in the standard version the
character “Z&” (“those who”) is missing from the first two lines (see Ldozi 41) and as a
result we are left uncertain about exactly what “increases” or “decreases.” And in the
Miwangdul version, the earliest full-length version on record, the central part (“4& 5
T$EAR &) has rotten away and “f]” (“to hear”) is substituted for “£” (“to practice”)
in the second line (Lao-Tzu 119), thus foregrounding a passivity in relation to the Way
and denying us an opportunity to explore the subtlety of the use of the character “5”
in the Ldozi.

Jullien comments on Chapter 48 thus:

Taken as a whole, the formula [#& £ [fJ#& 1 &] means not just that
nonaction does not exclude effectiveness, but even that it is by refraining from
action (knowing not to act) that we can best bring about what we desire. At this
stage (where ‘there is nothing that is left undone’), the double negative in
advance eliminates the possibility that the future result might be limited or
incomplete, and guarantees it total success. (86)

The understanding of “#&AR £ as “total success” is in fact an old one. It is even
suggested by Wang Bi, the famous early Chinese commentator of the Ldozi, whose note
to the line “4& & £ reads: “If there is action, there is loss. Therefore having no
action means doing everything” (Ldozi 41, my translation). The logical problem here is
that the proposition “if there is action, there is loss” does not lead to “if there is no
action, there is no loss.” Wang Bi inserts an implication or causality between “no
action” and “nothing left undone.” And Jullien goes further by inserting time: for him
“nothing left undone” is “the future result” and the realization of “what we desire,”
thus introducing more clearly than Wang Bi the logic of means and end. However,
no-action or nonaction is in my view at the same time “there is nothing left undone.”
The logical relation between them is closer to conjunction or “and/but” than to “if ...
then,” because “and/but” is what we usually translate the character “Jfj” as. And what
the text of this chapter of the Ldozi says is literally that we reach “no action” through
“practicing the Way.” So “no action” seems more like a state or effect than a principle
or cause. I would like to compare it to an organism or machine that functions well, in
which “there is nothing left undone” because everything is done automatically, as with
an acquired habit. If we must have the idea of a guiding principle (a means and end),

then it would appear from the text itself that the Way, equivalent to “no action” and
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“nothing left undone,” is the end, rather than “no action” being the means and
“nothing left undone” being the goal.

The means required by the Way, if there is any, is not clear. As Mou Zong-San says,
the Ldozi “does not provide methods on the level of knowledge” and its discourse is
“paradoxical” rather than “analytical” (139, my translation).” The Ldozi does not tell
us, at least in Chapter 48, how to “practice the Way.” It just states that those who do so
will “decrease and decrease.” And when they have shrunk to a certain degree, they
suddenly, paradoxically coincide with the all-powerful “nothing left undone” state. To
solve this mystery, we may need to look more closely at the character “%” (to
practice/do/act), since its meaning is directly related to the question of “what to do”
and it appears in Chapter 48 both in the description of the supposedly perfect state
and in that of the process leading to the said state. “/5,” when pronounced wéi, can be
either a noun or a verb. The “£” in “practice the Way [ £3E]” or “nothing left undone
[ E5]” is a verb while the one in “no action [ft%]” is a noun. Since “Jf& [no]” is
generally followed by nouns and ““f [not]” by verbs or adjectives, I would like to
render “$E& S MAER &, somewhat awkwardly, as “no action, but no not acting either.”
Rather than rejecting activity, the Ldozi affirms “%” as the verb “to act” as the
material of the ideal state it proclaims (if we can even speak of “ideals” in the Eastern
tradition). To “practice the Way” would mean, then, to act and act until your actions
can no longer be properly described with nouns.® According to the Miawangdui Ldozi,
“The one who was skilled at practicing the Way in antiquity” is depicted in this
manner:

Scattered and dispersed was he! Like ice as it melts.

Genuine, unformed was he! Like uncarved wood.

Merged, undifferentiated was he! Like muddy water.

Broad and expansive was he! Like a valley. (ch. 15, Lao-Tzu 216)

“F” also functions as a copula, so in addition to “practicing the Way,” “ 535"

" For Méu Zong-San, Daoism explains the Way “on the level of effects” (126, my translation). And the Way

can be seen as a “subjective state of mind” achieved through “practice” (Moéu 128-30, my translation). Like
Mobu, I consider the Way to be a state, effected through no clearly defined method. But I find Moéu’s
emphasis on the Way as “subjective” and mental strange. He even claims that Daoism does not talk about
objective existences at all (Moéu 102). Would not this exclusive focus upon subjectivity justify making the
practitioner of the Way “increase” (see the discussion of Chapter 48 in this paper) so as to include
everything and thus contradict what the Ldozi says? Fully exploring this question is beyond the scope of this
paper. But I would like to mention that for Wu Ru-Jiin, Méu’s view makes seeing the Way as an “objective
metaphysical substance” impossible and opens the way for rooting “existences” in “mutual connections”
(262, my translation), which is not unlike the Spinozism I follow here.

A reader has pointed out that Méu Zong-San sees the character “4ft” here as a verb. It would then mean to
annul or cancel. Rather than “no action,” “§f 5" would be understood as “to reject things that are limited,
hypocritical, contrived, superficial, perfunctory” (Moéu 90, my translation). This makes sense in the context
of the /i institutions, valued by Confucians, degenerating into “empty shells” during the Spring-Autumn
Warring States Period (Mou 89, my translation). Though this interpretation is not irrelevant to the
dissolution of distinct actions in Chapter 48, reading “4# as a verb does not quite fit into the flow of the

text of the chapter, where “f % is more like a state reached than an act or injunction.

55



Tsai Chang-Jeng (%% %)

also translates as “being the Way” and the best Way-practitioner may be said to equal
the Way. The Way as “no not acting” or the person who has achieved this state cannot
be sufficiently represented by nouns. That is why the above noun phrases like “ice as it
melts” are all preceded by “like.” The Way is necessarily uncertain in relation to
nouns/names. It overflows them, not to mention the things depicting it here all have
qualities of overflowing or indistinctness: “as it melts,” “uncarved,” “muddy,” and
“expansive.” Given that “Z3E” works to reach a “merged, undifferentiated” and
“broad” state, we may have an inkling of what the Ldozi means by “decrease and
decrease” in Chapter 48, though this is never put explicitly. Does not the Way
practitioner keep becoming smaller because they are being integrated into a larger
whole? The Mawangdul Ldozi speaks of the “mutual formation of long and short” as
one of the “constants” (ch. 2, Lao-Tzu 190). So of course “increase” and “decrease” can
be a matter of comparison. In this light, I think the first line of Chapter 48 says that
scholars “increase day after day” because they take knowledge into themselves and
therefore grow bigger with regard to the knowledge they used to have. Those who
“practice the Way,” on the other hand, are taken into something larger than
themselves so they appear diminished. After that integration, they continue to act, but
things are done by the whole they are in. That is why “no not acting” is the same as
“nothing left undone.” The Way composes activities to make a state in which things
are being done, and it composes them so well that none of them is a distinct “action” or
segment.

Ames and Hall may be thinking about the “decrease and decrease” of Chapter 48
when they say, “The central focus of the Daoist way of thinking is the decisive role of
deference in the establishment and preservation of relationships. [. . .] Deferential acts
require that one put oneself literally in the place of the other, and in so doing, incorporate
what was the object of deference into what is one’s own developing disposition” (38). I
think Ames and Hall, like many others, treat what is an effect or state in the Ldozi as an
ethical principle. They seem to see something like to “decrease” as a method in the form of
“deference” rather than as a natural result of being integrated into the Way. As in Chapter 48,
the Ldozi does describe what “one’s own developing disposition” is like, but it does not
prescribe its rules. Assuming the Ldozi is telling us what we should do is dangerous,
because it brings back the ghost of the good old oriental despotism. For this matter, let us
look at this notorious chapter, which is also about “practicing the Way””:

Those good at practicing the Way in antiquity
did not use it to enlighten the people

but would [§] use it to make them stupid.
The people are difficult to rule

because they have too much intelligence [%7].

Therefore using intelligence to rule a country
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damages the country;

not using intelligence to rule a country

blesses the country. (ch. 65, Ldozi 57, my translation)

Reading this chapter as a kind of guidance would turn it into something like a
justification for dictatorial regimes that try to keep their people ignorant. For example,
Yanaka Shinichi, commenting on this and many other chapters, says, “it is better to think of
the canonization of the Ldozi as ultimately something formed by the demands for
methodologies on how to achieve the unification of China and on how to rule after that
unification” (252, my translation). That is, the Ldozi would like to turn people into zombies,
either as mindless fighting machines in war or as submissive workers in peace. But nowhere
in the Ldozi can we learn the black magic that would do the trick. This absence of “methods,”
let alone “methodologies,” which has already been pointed out by Mou Zong-San (139; see
the earlier discussion), should stop us from jumping to conclusions. Not only does the Ldozi
not tell us how to deter people from pursuing knowledge or becoming intelligent, but it also
condemns “using intelligence to rule a country,” thus precluding the devising of deterrents
or other means, which can only be an exercise of intelligence. Moreover, the character “/”
in the third line of Chapter 65 which I translate as “would” carries little of the meaning of
volition and points rather to a future state of affairs, so Chapter 65 does not so much say that
“Those good at practicing the Way” use the Way as a means or method to achieve stupidity,
as that stupidity naturally results from the establishment of the Way. Besides, though in the
second and third lines of the translation there is the pronoun “it” for the Way, which appears
as a means there, this pronoun is missing in the original text. Though this kind of omission
is not unusual in classical Chinese, in Chapter 65 it sets off the fact that the character “%¢,”

2

translated as “intelligence,” is not only not omitted, but also not replaced by a pronoun
throughout its repetitions, which gives a sense of redundancy, as if intelligence as a means
in dealing with the people could not be integrated into a process and kept sticking out. We
might add that the condemnation of “using intelligence” follows from the idea that “The
people are difficult to rule / because they have too much intelligence,” as if “using
intelligence” would increase its presence. This calls to mind the “increase” of the scholars in
Chapter 48, which contrasts the development of intelligence or knowledge with
“practicing the Way,” the latter leading to the lack of distinct actions. The success at
fusion and the absence of means in the case of the Way, when seen together with how
“intelligence” functions, would then suggest that the Way of the Ldozi is a good state of
habit and composition rather than a method. And I would say it is not a method consisting in
indifference and decomposition/opposition.

The Ldozi puts a series of “opposing segments” (Moeller 102) on a par with “confusion”
rather than the Way:

Fortune depends on disaster,

disaster hides in fortune.
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Who knows the finale of this?

It has no normalcy.

The normal again becomes abnormal,

the good again becomes evil.

The confusion of the people

has lasted long indeed.

Therefore the sage is square but does not cut,

is incorruptible but not harsh,

straightforward but not provocative,

luminous but not glaring. (ch. 58, Ldozi 50, my translation)

The sage, who presumably follows the Way, does have distinct positive qualities like
being “square” and so on. But they are not so distinct as to become real segments. The sage
“does not cut.” He exists in a sort of continuity which does not have sharp rises and falls
like those that make up an undulating series of fortunes and disasters.

In other words, creating extremities unbalances the Way rather than contributing to it.
For example, the Ldozi unambiguously condemns the affluence of the ruling class:

The courts are swept very clean;

While the fields are full of weeds;

And the granaries are all empty.

Their clothing — richly embroidered and colored;

While at their waists they carry sharp swords.

They gorge themselves on food, and of possessions and goods they have plenty.

This is called thievery!

And thievery certainly isn’t the Way! (ch. 53, Lao-Tzu 128)

If good things are overly concentrated in a few hands, they will become evil. What has
risen too high is in for a plummeting. The exploitative ruler finds himself reduced to a thief.
And this reversal is explicitly denied the title of the Way, though the Ldozi may appear to
endorse a cyclic view of history like the belief that “Fortune depends on disaster, / disaster
hides in fortune.” The Ldozi gives the impression of the Way as made up of “opposing
segments” perhaps mainly because of the first line of this chapter:

Return is movement of the Way;

The weak is of use to the Way.

Everything in the world arises from existence,

existence arises from nothing. (ch. 40, Ldozi 35, my translation)

It is possible to read the first line as meaning that the return from disaster to fortune
and vice versa embodies the Way. Henricks’ translation of it as ““Reversal’ is the movement
of the Tao” (Lao-Tzu 104) would support this reading. But the chapter does not tell us
exactly what this “return [Z]” is. And if we look at the other three lines of it, we would get

the feeling that what the Way returns to is not some clear-cut part but the inchoate, or the
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not-yet: “The weak [55]” and “nothing [4i],”® which, if they are not some abstract concepts
but real entities, can be consistent with habit, since Ravaisson says that habit “remains for a
change which either is no longer or is not yet” (25). If in Chapter 40, “nothing” logically or
temporally precedes “existence” and an infinity of variations qua “everything in the world,”
it is a state in which change “is not yet.” And if “everything in the world” can be traced
back to “nothing,” then all “return” is likely to go in that direction as well. Finally, if from a
“return” to “nothing” we can infer the presence of the Way, can we do the same from the
presence of habit, of a “stupid” state of continuity that does not undulate greatly?

Daoist nothingness is not transcendental. In fact, the only chapter in the Ldozi that can
be said to define this concept in detail fully relates it to an everyday, habitual world:

Thirty spokes unite in one hub;

It is precisely where there is nothing, that we find the wheel’s use [H].

We fire clay and make vessels;

It is precisely where there is nothing, that we find clay vessels’ use.

We chisel out doors and windows;

It is precisely where there is nothing, that we find the room’s use. (ch. 11,
Lao-Tzu 208-09, translation modified)

This is where I base my translation of a line from Chapter 40 as “The weak is of use
[FH] to the Way.” Weakness can be equated with nothingness in the Ldozi because the latter
is far from absolute nothingness. Chapter 11 calls “nothing [4#]” what is actually a relative
lack of obstruction. It might as well be called softness or liquidity, depending on the
situation. When we think back on Spinoza and Deleuze’s discussions of the habit of
striking, we can find a nothingness like the Ldozi’s at work there, too. To avoid
decomposition and reach completion, an act of striking has to move through the air.
And in the productive case of hammering iron, what is struck has to have malleability.
In a sense, habit does return to a state of Daoist “nothing.” The development of a habit
works, through Ravaissonian fusion or Deleuzian synthesis, towards the reduction of
the presence of “something,” turning this “something” into an inseparable part of the
habit. Habit founders if “something” obtrudes itself. For example, if we take the wheel
in Chapter 11 and glue it to its axle, then it would no longer be a wheel but just “thirty

spokes [that] unite in one hub.”’ Chapter 11 is written in a way that makes

% JeeLoo Liu considers the “nothing” in the Ldozi a “formless something” and says that “Daoist cosmogony,

at least in its original version, does not endorse the hypothesis that there was initially an absolute cosmic
void” (181-82), which is corroborated by these beginning lines from Chapter 25: “There was something
formed out of chaos, / That was born before Heaven and Earth” (Lao-Tzu 236). The original “nothing” is
more like nothing distinct and is continuous with “something.”

10 My view is similar to Douglas L. Berger’s reading of Wéang Bi’s notes on Chapter 11: “Just collecting
spokes, [. . .] does not make a wheel, nor does merely throwing different kinds of clay together haphazardly
give us a vase. Instead, it is how these material things are arranged around ‘nothing,” or, more concretely,
how spaces are built into them, that makes them into identifiably functional things” (Berger 176). But I put
more emphasis on the intimate relation between this “nothing” and the habitual use of the things in question.
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nothingness coincide with fusion or synthesis. If the sentences containing the word
“nothing” were removed, we would have only mentions of fragments of the things in
question. And those things do not appear in the text independent of their “use.” So
their appearance qua completed artifacts “precisely where there is nothing” is at the
same time their disappearance, not into their real segments but into the “nothing” of
the habitual use associated with them. In the language of habit, then, once the
contraction of distinct elements reach a state of nothingness qua non-obstrcution, a
distinct habit shows up but immediately begins to fade out of consciousness so as to
continue its existence smoothly. If habit always goes back to a nothingness like that of
the Ldozi, we can indeed see in habit “movement of the Way” (ch. 40, Ldozi 35, my
translation).

Finally, Chapter 46 is a chapter that positively presents the Way as a good state of habit
and composition:

When the Way exists in the world,

racehorses are released to make manure.

When the Way is absent from the world,

warhorses are bred in the countryside. (Ldozi 40, my translation)

The Way is good in the sense that it increases rather than decreases conatus or the
power of existence. Here the Way brings it about that horses just have to eat and defecate to
benefit farmers, thus facilitating the continuation of both parties. This depiction of the world
having the Way is a common notion, the idea of the combination of two habits. On the other
hand, when the world does not have the Way, warhorses, which are for killing people and
thus destroying conatus, are produced. As discussed earlier, habit is based on conatus, so
using horses for war, like employing the act of striking in fistfights, is antithetical to habit.
Besides, the lines about the Way-less world are written in a way that deviates from the
habitual parallelism of classical Chinese. Normally we would expect something like
“warhorses are bred to conquer nations” for the fourth line. While breaking habit with its
form, in content that line as it is also does not put the horses into any mutually benefiting
relationship with other things. It thus does not proclaim composition either. Way-less-ness
like this has been noted by Thomas Michael, who believes that there is something like
paradise lost and paradise regained in early Daoism, of which the Ldozi is a representative
text, and who describes the early Daoist world-historical view thus: “A less than perfect
harmony stands between the first- and second-order harmonies, and this is a partial,
fractured, and fragile harmony caused by the intentional activities of human beings” (70).
Does not the partial parallelism of the lines about the Way-less world in Chapter 46 embody
precisely the flawed harmony pointed out by Michael? Having read that this fallen world (if
we may call it that) is brought about by “intentional activities,” we may notice that the habit
and composition in the world having the Way are not what was originally intended, since

the racehorses are not released to compete with each other. Warhorses in the Way-less world
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can, on the contrary, stand for pure intentions. They are still “in the countryside” and not
deployed in battle. Yet they bespeak future wars. Intentions like these are part and parcel of
methods. Jullien tells us that the “Western method |[. . .] is a ‘way’ to be ‘pursued’ that
leads ‘toward’ something” (33). With a method, we more or less know what is going to
happen. But the Way may assume unexpected forms. The Way as a realized state of habit
and composition can be unprecedented. Let me quote again Deleuze’s comment on Spinoza:
“We have no a priori knowledge of relations of composition; they require experimentation”
(Spinoza 116-17, n. 12). This appears to be illustratable by Chapter 46 of the Ldozi, where
the Way as composition looks like something done experimentally and where “a priori
knowledge” in the form of weapons that lead to death and destruction populates

indifferently the Way-less world.
IV.

In a sense this paper is also an experiment. A reader has told me that comparing ideas
from two traditions that have hardly interacted with each other in history is a tough job.
Each tradition seems to bind its ideas within its own logic. On the other hand, we live in an
age where texts from different traditions are easily available. When we encounter a
copresence of different systems, we face an ethical choice: to remain indifferent to the
disjunction between them or to make the connection on our own. Those who opt for the
latter usually go for the central concepts of the systems in question. For example, the Way is
compared to Spinoza’s God or Nature (see Section II of this paper). I have taken another
path and related the Way to two relatively marginal concepts in the Spinozist tradition: habit
and composition, because I think central concepts are well established, being what all the
other ideas in a system refer to and therefore more tightly bound than others. Trying to
compare two central concepts from two traditions directly is therefore like flying from the
peak of one mountain to that of another. A degree of airiness is unavoidable, as when a gap
opens between the Way as a state and the necessary existence of God. Sometimes travelling
downhill is a better way to make connections, because there is no telling who or what you
will meet on your way. After all, the Ldozi says, “journey of a thousand miles / begins

underfoot” (ch. 64, Ldozi 56, my translation).
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